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Methodological Remark 

 

This article focuses only on the role of the social groups and 

religion in the conflict over power without denying the fact that there are 

conflicts for power in countries and regions other than Libya and which 

are not necessarily fueled by religion and the social groups. This article 

departs from the hypothesis that the social groups and religion represent 

the main two factors that most affect individuals and groups, thus it 

almost sheds light only on these two factors. 

Subsequent to the political fall of El Gaddafi’s regime in 2011, social, 

religious and secular groups did not put efforts into achieving an 

agreement that will result in clear structures for the new political regime. 

After determining the nature of the regime, this agreement would also 

aim at defining and organizing relationships of the structures of these 

groups. Instead, signs of conflicts over power started to appear and soon 

with time they were developed into disputes and then war between the 

different groups along with regional supporters of each party participating 

in the conflict. 

Ever since the first days of rejection movement against Gaddafi, 

political, social and religious tensions continued regarding all what 

concerns power. It even led into armed conflicts and wars due to social, 

religious and intellectual regional motives. Each party or group is 
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advancing its own vision for power while dismissing all the other 

proposed ones.  

With this conflict, these social, religious, cultural and secular groups 

turn back to the heart of the problem; where Libya was established 

without any agreements or charts between the different social groups. 

Also, neither the relationship between religion and political-economic 

public life was determined nor the limits where the groups must not make 

use of religion for political ends were discussed. These limits were 

supposed to ban the employment of religion as a motive for individuals 

and groups in the conflict over power.  

During all the period since the beginning of the uprising in February 

2011 till now (June 2016), no serious dialogues or negotiations were held 

between the parties fighting over power. Hence, the conflict was very 

apparent in the elections of the National Congress in 2012 between the 

opponents of these elections, particularly the federalists, some Islamists 

and secularists in Barqa in the east of the country, and supporters of the 

elections such as politicized Islamists and social groups especially in 

Tripoli in the west of the country. Later, disagreements aggravated even 

within the National Congress, stemming from the roots of the first 

previous conflict.  

Tending towards fighting, breaking opponents’ will and imposing 

points of views have became the most popular mechanisms even within 

the National Congress. Consequently, reappointment of its members and 

blocs has been done on a regional and religious basis.  

Amongst the most important results of this struggle is the law of 

political isolation which was celebrated by Islamists and pro-February 

social groups in the west of Libya. On the other hand, it was dismissed by 

secularists and other pro-February social groups in Barqa. It was also 

rejected by inside and outside supporters of Gaddafi’s regime (they are 
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social groups that allied with the latter during his dominance over Libya). 

The said law was also met with acceptance by regional powers while 

others expressed objection.  Moreover, the isolation law has also ousted 

hundreds of military officers who later adopted ‘the Dignity Operation’ 

led by one of the officers forwarded to retirement. Therefore, the military 

institution, supported by social groups in the east and west of the country 

and religious groups directed from outside Libya, has also participated in 

this movement. 

It is now possible to say that the elections of 2012 and later of 2014 

came as a result of pressures exerted by social, secular, religious and 

political groups. The first was in congress elections, especially by 

Islamists and social groups in the west of Libya who wanted the elections 

to be an end of the National Transitional Council that was dominated by 

others. Before that, the said groups had already managed to end the 

mandate of the executive office chaired by Mahmoud Jibril who was not 

only supported by secularists, social groups loyal to Gaddafi’s regime and 

traditional religious groups but also had alliance with regional powers. 

Henceforth, he was replaced by Abdurrahim El-Keib who is pro-

Islamists and supported in the west of Libya particularly the capital 

Tripoli.  

The same scene took place again in 2014 when secularists, their pro-

social groups and other groups supporting Gaddafi’s regime; connected 

with regional alliances against the Islamists in Libya, managed to impose 

amendments on the Constitutional Declaration (issued by the National 

Transitional Council in August 2011)  attributed to the Islamists and 

social groups in the west of Libya. Such amendments resulted in the 

election of the assembly responsible for drafting the Permanent Libyan 

Constitution. Besides, another amendment led to the election of the 

House of Representatives where the number of Islamists declined 
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especially with anti-Islamists insisted on moving the headquarters of the 

House of Representatives to the city of Tobruk in the far east of Libya.  

However, Islamists and social groups that oppose the House of 

Representatives did not accept the results of the elections. Or, in other 

words, they did not politically accept it and sought to legally abort it. 

They were able to obtain a ruling from the constitutional chamber of the 

Supreme Court in Tripoli. The ruling nullifies the amendments on the 

Constitutional Declaration which eventually led to the political, social 

and religious division which is now taking place in Libya. 

  

The year 2014 can be described as the year where conflict over power 

became so apparent. The warring factions were divided regionally and 

ideologically, as the country became geographically divided. Conflict and 

war were expanding among local components. Other political, social and 

military parties loyal to Gaddafi’s regime also joined this war. Also, 

regional camps supporting each party of the conflict became obviously 

known.  

Since the revolution, the parties fighting for power could not achieve 

an agreement that determines in details the mechanisms to access power 

and the roles the latter entails in addition to how to monitor this power 

and hold its practitioners accountable. Moreover, no agreement on how to 

leave power was reached. 

Insisting on putting an end to what was known as the transitional 

phase was first in favor of the enemies of the Transitional Assembly 

whose opponents were able to influence social components in different 

geographical positions in large areas of Libya to support their vision. 

Furthermore, those who refused the elections of the National Congress 

were considered as traitors of the revolution and a movement opposing 

the federal trend rejecting the elections came to existence. Moreover, 
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these opponents were treated by Islamists and regionalists in the west as a 

group leading a conspiracy. Later, there were demonstrations against 

federalists and even religious edicts which considered federalism as being 

against Islam were issued in the west of Libya.  

Political solutions proposed on the international level did not succeed 

to put an end to the conflict over power. Instead, the warring factions 

succeeded in bringing their war to tables of negotiations and in the halls 

of international and regional politics.  

The social situation has always been the main factor influencing the 

conflict for power. Libya is actually divided into three tribal areas known 

before as the three provinces: Tripoli (Tripolitania), Fezzan and Barqa 

(Cyrenaica). There exist also non- Arab social components such as the 

Tuareg, Toubou and the Amazigh in addition to the last component which 

follows the Ibadi movement )Ibadi is a school of Islam dominant in Oman 

and Zanzibar. It is also found in Algeria, Tunisia, Libya and East Africa  ( . 

All the components, similarly to others, got engaged in the ongoing 

conflict for power.   Yet, these components did not establish any 

contractual agreements which determine relationships among them under 

the umbrella of one state; either in what concerns political rights and 

duties or regarding ways of distributing wealth and spatial development.   

From the one hand, the absence of historical agreements and 

understandings in addition to the mingling of Barqa with Tripoli’s social 

communities (some of which worked during the last decade in Kaddafi’s 

rule forming themselves to combat the social groups in Barqa) has 

aggravated conflict  over power after toppling Gaddafi. As soon as 

Gaddafi’s reign ended, the conflict over power has come into the surface 

between provinces. 
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From its side, the majority of social elite in Barqa consider the federal 

regime as the political and administration system capable of ending the 

economic and political centralization that Tripoli province benefits from. 

The latter, in contrast, rejects such claims. The Tripoli province’s social 

and religious elites suggest a regime that extends the powers of territories 

without fully abolishing the central one. This debate showed that the 

conflict between Tripoli’s inhabitants (in the West of Libye) and Gaddafi 

was only a power-based one. It seemed they were in agreement with him 

on the central form of power he boosted throughout the period of his rule. 

As a result, the conflict over power grew bigger and led to civil war, 

which was given sacred and religious aspects on both sides. Thus, 

religion played a major role in provoking the conflict.  

The social group (tribal) has always been deemed to be the most 

influential system on power. The allies between these social communities 

represent the grounds on which power is established. Positions and 

powers are shared upon the social structures of the power. Hence, the 

high-ranking social groups in a certain era are given principal and 

sovereign positions. Then, the remaining positions are distributed with all 

its different levels among the social groups; this occurs under the 

possibility of creating changes in the map of alliance. Therefore, the way 

of distributing groups according to the power structures may be affected.  
 

    From its side, the prevailing historical concept of power was boosted 

among religious people and scholars, who were subject to the political, 

tribal and social community since its establishment under the Ummayads. 

The religious people were deemed to be the principal supporter of power, 

either by bearing a pro-power religious interpretation or siding with 

rebellious movements by bearing an anti-interpretation. Consequently, 

they took religion to the core of conflict over power when Arab tribe took 

victory. Thus, it strengthened its authority by religious interpretation. 
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Scholars were able to convey these interpretations in favor of several 

races fighting over power.  Conflict had been always provoked and 

intensified among religious-interpretation-backed social communities; 

therefore, war over power took on an aspect of sanctity. Consequently, it 

became forbidden to search for its causes as it was deemed an earthly 

conflict over power and sources.  

The impact of this concept has appeared after the fall of Gaddafi’s 

regime; the religious people have joined both fronts of war, launched by 

social groups allied with its political leaders, over power and sources. 
 

Conflict was not restricted to power and its structures, but it also 

included absence of any legal bodies of follow-up structures of power; for 

example, regional, economic and security institutions. After Gaddafi’s 

fall, rulers have refused to abandon their high-profile positions in these 

institutions, especially, those who were able to form alliance with their 

own social community as well as historical allies of their communities, 

and did not give in to any demands that take power away from them. This 

is well illustrated in the list of officials in regions and provinces and their 

disobedience along with their tribes and territories to any decisions of the 

government, controlled also by social groups and religious groups that 

insisted on the continuation of the central form of power. 

This was reinforced by the lack of a legal map determining 

mechanisms of having or leaving these positions and looking for keys to 

trespass the obstacle of religious and social alliances. 

The situation may seem confusing and difficult when debate is ignited 

over the organization of relation between the government and other 

authorities, mainly in the way of having access to or leaving them in a 

society characterized by the accumulation of regional and tribal authority 

allied with religious people, sanctifying the power arising from their 

alliance without any relativity. The reason behind this is that the sanctity 
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guarantees its immortality and boosts the domination of social groups 

along with their allied religious people.  

However, this difficulty and confusion provide an opportunity to have 

a critical reflection and a methodological study focusing on 

deconstructing the religious and social heritage. This could happen 

through understanding the contexts and social and political patterns in 

which it was developed in addition to analyzing personal life and political 

background of historians, without getting stuck in the story of holiness of 

these historians. It also permits to search for social patterns, political 

systems and their political frameworks by understanding their relation 

through the former historical context, which sanctified it and made it 

impeccable in order to protect the authority from other social groups and 

religious interpretations that were against the Ummayads, Abassis, 

Fatimids and/or others.  

The deconstruction of social structure is based on reshaping it in 

simple relations, be it on the conceptual, legislative or procedural levels. 

This requires a change in the economic function of society and 

redevelopment of civil society (based on the city) so as to have an 

economy based on industry and services and construction of new cities. 

Subsequently, social communities or groups will be broken off and untied 

to their lands and the historical pattern of religion. Likewise, it is 

important to organize and facilitate naturalization and immigration in 

accordance to an anti-discriminatory perspective based on religion or 

race.   

Also the government should not introduce a law prohibiting service, 

industrial and economic activities; nevertheless, its role should be 

restricted to developing infrastructures to create a modern and socially 

untied society with simple relations and an economy based on production 

rather than rent capture.  
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Developing society by deconstructing it from social groups requires 

modernization of the religious interpretation which is under the control of 

the complex historical and social structure. This may be done by 

redefining power, society and religion without sanctifying interpretations, 

explanations and religious currents or making interpreters impeccable. 

Discretion and insight should be allowed to criticize economic, political 

and social contexts, in which religious explanations and interpretations 

were made, as well as in which relations were formed between all the 

components of power, which are tribe, race and religious people.  

Wiggling waves of continuous socialization sequences, bearing 

cognitive structures, speeches and founding practices of a modern society 

and limited power, requires a continuous developing process. This latter 

starts by setting individuals free from the control of social group and its 

pro-power religious interpretations, and subjecting them to a moral code 

arising from a collective agreement based on moral rules that are not open 

to religious and social interpretation, but rather based on rationalization 

that observes fundamental ethics as revealed in the Holy Book and view 

human beings from angles of freedom, equality and justice, which 

together represent the aim of moral authority.   

This authority takes on aspect of morals only in a modern society, 

where individuals are free. The code of morals provides them with equal 

obligations and rights, narrows the role of the authority and its scope 

while subjecting it to control by individuals and ordinary society. 

Such socialization itself lacks powerful, free, trustworthy and fair elite. 

It needs an influential leader and actor, who can found powerful elite, 

encourage it to lead and assume authority, and manage people and society 

in accordance with a perspective of socialization. It also requires a 

cognitively enlightened and free willing leader who is active in creating 

practices and creative relations. 
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About LOOPS 

The Libyan Organization Of Policies & Strategies (LOOPS) is an 

independent, nonprofit and nongovernmental institution founded in 

December 2014 in Tripoli, Libya. A representative branch was founded in 

Istanbul in January 2015. 

The organization carries out research and studies related to emerging 

policy and strategy issues with the aim of generating effective and 

successful policies and providing support to decision-makers. The 

organization devotes its efforts to improving the performance of Libyan 

institutions and advancing the economic and social welfare of the Libyan 

people. It seeks to spread the notions and concepts of quality, good 

governance, strategic planning and a culture of excellence so as to 

improve the performance of Libyan institutions. 

LOOPS aspires to promote and spread knowledge about public policies 

and strategies to the state through the dissemination of statistics, studies 

and periodic reports. It also organizes conferences, workshops and 

forums as platforms for discussion, the exchange of opinions and 

spreading knowledge. 
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